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        Letter from the Pastor 
         October 2014 

Shalom! 

Those of you who have known me for a long time know that I tend toward the cynical view of reality.  I am ready 

to forgive a lot, but I expect to find a lot to forgive, in myself and in others. And although I have a strong faith in 

the ultimately successful outcome of God’s project for the world, rarely do I get very enthusiastic about prospects 

in the short term. 

Well, I’m enthusiastic about Pope Francis and his revival of the Synod of Bishops. The Synod was one of the hopes 

of Vatican II: a standing body of bishops from around the world who would continue the work of the Council, and 

keep the Curia from retreating into their comfortable caves and taking the Church with them. I was one of the 

cynics who said that as soon as the bishops were out of town, the Curia would find a way to subvert the Synod. 

Unfortunately, I was right. Instead of a standing body, we got an intermittent and briefly meeting body that did not 

stay in town long enough to write its own reports, but entrusted that task to the Curia. Predictably, nothing 

happened. 

But Pope Francis saw potential in the Synod. By a few changes of rules, he provided for the opinions of ordinary 

priests and lay folk to be sought out, for the Synod texts to be voted on by the members, and for a two-year process 

whereby the bishops would take the fruits of the first session back to their dioceses and then reassemble in a year to 

create a final document on the topic assigned. 

And for the first topic, Francis picked “The Family and Evangelization”: how do we bring the joy of the good news 

to the families of the world?  

We are less than halfway through the process, but the results are already very encouraging. The first draft of the 

preliminary report was so open that it scared some people. In fact, it scared enough bishops that three of its 

paragraphs did not get the required two-thirds approval for formal adoption by the Synod, though the Pope ordered 

their publication anyway to help guide the year-long discussion that is now beginning. 

As of today, we still do not have an official English translation to include in these pages, but as soon as the text is 

released we will put up a link to it on our parish website and Facebook page. Please read it. And think about it. And 

pray about it. 

I think what the Synod is saying is itself good news, and good news for us. That’s because I think the spirit of 

welcoming and openness that they seem to be trying to generate in the Church is precisely what we have been 

trying to do for years now. The question now is how do we let people that if they are excited, reassured or 

comforted by what the Pope and the Synod are saying, they can find a community that lives this message here at St. 

Vincent’s? 

         Peace and Love, 

         Dick    

         Pastor 
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Dear Parishioners, 

This time last year, many of you were responding to a survey asking your opinions of our community’s 

strengths, weaknesses, opportunities, and threats as part of data collection for the Strategic Plan. Over the 

past six months, the Council has spent time and effort considering how to respond and correct (as best we 

could) our weaknesses and threats. Our work is outlined in the Annual Report to the Parish that can be 

found on our website.  

The one thing that was an unexpected gift for me in the midst of all that work was the singular 

opportunity to read all the essays and personal testimonials that people submitted on the strengths of our 

community.  

We love this place.  

We treasure the way the Word is broken open for us. We value being treated as people who have 

ownership of our community and our consciences. We cherish the people who gather here, the rich 

tapestry of friendship that is woven more tightly with the years.  We embrace the ministries offered to us, 

the fullness of our Baptism as priests, prophets, and kings. We rejoice in our worship liturgies, the 

fellowship we share, the Sacraments that nurture us. We take seriously the call to service. And in all of 

this we find God and the meaning of our lives.  

And like the rich young man in the Gospel, we ask: What more should we do? 

I’d suggest one thing: let’s not keep this way of being church under a basket. Surely we all have family or 

friends or co-workers who struggle for meaning and purpose, who may be disillusioned or rudderless. 

Maybe it’s time to move a little out of our comfort zones and suggest that they give St V a try.  Nothing 

heavy-handed, just a well-timed nudge, with a “come and see” approach.  Pope Francis has prompted a lot 

of interest, a lot of re-thinking. People seem to be deeply attracted to the church he envisions, one of 

mercy and forgiveness.  It’s been the church we envision, too, and one we have been trying to live.  

It’s only Good News if it’s shared. 

Keep us in your prayers.  

Peace and blessings, 

Audrey Rogers for the Parish Council 
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This year our Christmas Pageant will occur at a new time.  The Mass will begin at 

5:15 PM with carols and singing starting at 5:00 PM.  Please make a note of it and 

tell anyone you know who attends of this time change!  We appreciate your help in 

getting the word out.   

 

 

Of all the feasts and traditions of Roman Catholicism, this is for many 

people today the hardest to find meaningful. This essay will reflect on 

what the feast may still have to say to us in the 21
st
 century. 

To begin with, let’s be clear on what the feast is meant to celebrate. A 

number of folks, hearing the word “conception,” think it has to do with 

one more negative view of human sexuality. They presume the point is to 

remove Mary’s own coming into existence from any hint that it was due 

to her parents’ sexual activity—much less enjoyment of that activity. Or 

they assume the feast is a reference to the belief in the virgin birth of 

Jesus. Neither view is what this feast is about. 

To quote the current Vatican Catholic Catechism, the “immaculate conception” expresses a belief that Mary from 

the first moment of her existence was preserved from original sin and all its effects. That, of course, presents its 

own problems to contemporary theology. This explanation made sense when original sin was seen as a thing, some 

kind of mark on the soul, something transmitted from human to human almost like DNA. From that perspective, 

freeing someone from original sin emerges as a fairly simple miracle, as miracles go. God just had to erase the 

mark and there! original sin all gone. 

A contemporary view of original sin deserves its own essay. Briefly, however: despite many Christians’ current 

tendency just to dismiss it, a theology of original sin still has a place today. Both the biblical testimony (Genesis 

and later references) and its discussion in theology are attempts to wrestle with a fundamental human experience. 
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No matter how hard we try to avoid it, sinning seems to be something larger than us. Sinfulness—and the pull 

toward sin—seem to be “givens” of our existence and environment.  

So the fact that one would expect Mary of Nazareth, like all humans, to be born “with” or “into” original sin makes 

sense. What is harder to explain is what that meant. Much contemporary theology focuses on original sin as a social 

reality. We are born into a culture, into a family where certain biases and behaviors will shape our choices—and 

some of those will be sinful. Without being raised in a bubble devoid of all social contact, how could Mary avoid 

being influenced? 

In present theology, there is no satisfactory answer to that question. Could God do it? Could God have so 

heightened Mary’s awareness of, sensitivity to, God’s love that she was able to resist the pull of whatever explains 

the human phenomenon we call “original sin”? Well, we are talking about God—so we probably should not rule 

that out. But that still leaves us with the “so what”; what is there to celebrate with a feast day? 

On the one hand, we can use this as a reminder of the abundance of God’s burning desire to give us the wHoliness 

that was—and is—God’s purpose in creating us. It is free gift, not something we earn. And its power within our 

lives has the potential to free us, heal us, bring us to fullness of life if we open ourselves to it. 

It is that last “if” which makes this December 8 feast a true celebration of Mary. Being free from the pull of original 

sin (whatever that may mean) is not synonymous with no longer having free will. Mary is a saint—and the greatest 

of saints—not because God poured out an abundance of grace on her, but because she fully welcomed and 

responded to that grace. This feast is not about looking at Mary and thinking, “Sure, it was easy for her.” Fully 

responding to God was possible —but that does not guarantee it was easy. This feast says Mary got a do-over—not 

the redeemed Plan B that the rest of humanity gets but a fresh opportunity. But as the biblical story of Adam and 

Eve points out to us, the original humans—whoever they were—had the same opportunity and they chose not to 

embrace it fully. Mary chose. Her use of the potential God gave her was not half-hearted, not on-again-off-again. 

The invitation was there: to live in deliberate, joyous relationship with the God of infinite love and to let that 

relationship inform and transform every moment of her life. And she chose—chose—moment by moment to accept 

that invitation. 

It seems to me, then, that even as we honor, admire Mary for her choice, the “so what” of this feast challenges us to 

look at ourselves. I was not “preserved from original sin” but Catholic Christianity teaches me that God’s own 

grace, God’s own life is offered to me. I am not asked to live Mary’s life, to achieve the perfection of her life. But I 

am invited to live my own. I am asked to be sensitive to the whisper, the urging, the lure of God’s invitation in my 

own life and to accept that as fully as I can.  

It is also a challenge in our life as a nation. Mary as the Immaculate Conception is the patroness of the United 

States. How fitting. The potential of our country is reflected well in the words of the poem/song: “God shed His 

[sic] grace on thee.” We are in many ways “blessed among all” nations. As U.S. Catholics, then, we have a dual 

challenge: open ourselves to God’s life within our personal lives and make what choices are open to us as citizens 

to enable our country to reflect its true identity.  

Mary’s life and this feast, like all Christian feasts, remind us of the reality, the vitality, the copiousness of what God 

has to offer. Trusting that, living that in one sense is very simple—I/we only have to say “Yes,” only use what is 

being given. In another, it is deceptively simple, containing within itself the entire meaning of human life and 

destiny. Seriously—let us celebrate. 

©Anne Maura English, 2014 



 

6 

Sunday morning, Sept. 21
st
 at 6 am, I was excitedly waiting with 

about 30 other people for the bus to New York City.  We were mostly 

connected with the Sierra Club.  The long-awaited day had finally 

come: the People’s Climate March!  I hadn’t been on a march for a 

long while, and this was going to be a long one.  This was an amazing 

and historic event. 

We got to NYC and the buses let us out around Central Park.  I had 

made my own sign, and wore a full-size flag of the world as seen 

from the moon (the Astronauts’ view) pinned onto my back.  

Everywhere there were commemorative t-shirts, big signs and costumes and banners with organization 

names, where they were from, as well as climate slogans.  We heard several bands playing lively, 

traditional songs like “We shall overcome” and “When the saints come marching in.” 

The march was structured along a set of themes, and the many diverse contingents representing a board 

broad range of communities and constituencies were gathered within these themes. I list the 5 big groups 

as it was amazing to me all the different groups represented. 

1. Front Lines of the Crisis/Forefront of Change 

Indigenous Peoples/Environmental Justice Communities/Sandy and other climate-impacted 

communities/Migrant Justice, Housing Justice, Farmworkers, Domestic Workers  

2. We Build the Future 

Labor, Unions and Worker Associations/Public Health Advocates/Parents, kids and 

families/Women/Elders/Students and Youth 

3. We Have the Solutions 

Food and Water Justice/Renewable Energy/Music and Musicians/Political Organizations/Clean 

and Green Businesses/Nuclear Free, Carbon Free/Alternative Transportation/Environmental 

Organizations 

4. We Know Who is Responsible 

Peace and Justice/Veterans/Anti-Corporate Campaigns/People Not Prisons/Tar Sands Bloc 

Allies/Mountaintop Removal Allies/Anti-Fracking Allies 

5. The Debate is Over 

Scientists/Beekeepers/Save the Arctic/Wildlife Preservation/Healthy Lifestyles and Spiritual 

Practices/Faith Communities 

6. To Change Everything, It Takes Everyone 

NYC Boroughs/LGBTQ/Neighborhoods/Cities/States/International 

 

http://act.350.org/letter/ready-for-action/?t=1&akid=5297.869120.4MyZk2
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This date was chosen because 125 world leaders would be coming to New York City for the UN climate 

leadership summit that week on the climate crisis -- more than at any previous climate summit or 

negotiation.  We joined 400,000 others on the Climate March to urge our world leaders to answer the 

greatest moral challenge we have ever faced: global warming. 

UN Secretary-General Ban Ki-moon urged governments to support an ambitious global agreement to 

dramatically reduce global warming pollution.  With our future on the line and the whole world watching, 

we took a stand to bend the course of history.  We took to the streets to demand the world we know is 

within our reach: a world with an economy that works for people and the planet; a world safe from the 

ravages of climate change; a world with good jobs, clean air and water, and healthy communities.  This is 

what hope looks like.  I’m glad I went. 

Cities across the globe also joined in the event by staging their own marches.  Hundreds of thousands of 

others around the world were at over 2646 events in 156 countries! When I saw the pictures on the 

websites the next day, I was really happy.  Climate concerns are literally “heating up” around the globe.  

People all over are demanding action, not just words, and that their political future is on the line -- as well 

as the future of the planet.  We truly are in this together.  This is the history we'll tell the next generation -

- about the end of fossil fuels, about how the world was in crisis, about how we started to turn it around 

together. 

The next question is “Where do we go from here?” 

 

Prayer 

To God our Creator, Who gave us this world we live in and asked us to take care of it.  To St. Francis of 

Assisi, Patron of the Environment.  “...it helps me to think of the name of Francis who teaches us 

profound respect for the whole of creation and the protection of our environment, which, all too often, 

instead of using for the good we exploit greedily.”     Pope Francis 

Inform yourself  

Maybe you are unfamiliar with “fracking” or its effects on the environment.  Google it.  There are many 

YouTube films on the subject.  Maybe you need an update on what the church has to say about all this.  A 

class on Catholic Social Teaching would be good. 

 

Recycle 

Many parish families recycle in their homes.  What about starting the same at work?  In your club or 

association?  The school where your children and grandchildren attend?  In your parish? 

 

Renew 

Donating household items for our parish ministry, The Resource Exchange.  The parish provides clothing 

for the homeless and helps to find furniture and household goods when someone is able to find housing. 

Donating books, clothing, and all sorts of things instead of filling up the land-fills.  Some agencies work 

grassroots with the people who need these items, as we do at St. V’s. 
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Replace your existing home windows with insulating ones, add caulking around door and window frames, 

insulate your home, look into solar power, etc.  Collect rain water from your gutters for watering trees and 

plants. 

 

Petitions 

If you belong to any of the above-named groups, it’s possible that your group has a plan and you can get 

on board.  With some groups, they ask you to sign on-line petitions that they take to the UN, to President 

Obama and the Congress.  Other petitions are sent to big corporations, some transnational, to stop their 

supporting climate deniers, and to encourage green actions.  Check out what your group is doing, and, 

while you’re at it, send them a check.  Don’t belong to Greenpeace, for instance, sign up! 

 

Actions 

Boycotting a company that invests in fossil fuels is sending a strong message against coal, oil, fracking, 

etc., and pro renewable energies.  By mobilizing grassroots pressure, we’ll give these companies the 

chance to lead on climate change and show other corporate leaders the way forward.  Vote for candidates 

that understand the gravity of our world situation. 

 

The Gift of Time 

Volunteer with groups who try to provide safe housing, hot meals, clean water, and/or energy 

conservation.  Every Friday night, St. V’s hosts a dinner for anyone who wants a hot meal, for instance.  

Babysitting so someone else can go to gatherings about environmental solutions. 

 

The possibilities are numerous for your participation.  Time, Talent and Treasury is not just a cute slogan.  

Choose what area appeals to you, and get started; or renew your earlier involvement. 
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When she was feeling generous, 

That other wife told Hannah she was lucky— 

Lucky to enjoy their husband’s attentions 

Without suffering the consequences,  

Without suffering the inconveniences of pregnancy,  

Without suffering the pain of labor, 

Without suffering the risks of childbirth. 

But when she was feeling unkind 

She taunted Hannah with cruel comments 

About barrenness, 

About uselessness, 

About being unworthy of their husband’s care. 

  

Hannah smiled at her, 

And suffered silently in her heart, 

And wept, secretly at first,  

And later when her pain was too much to bear 

silently, 

She wept in the presence of her husband, 

That thoughtless husband, 

Who mocked her sadness, 

Who felt he should be more important to her 

Than many sons, 

Even though he treated her ungenerously. 

  

Hannah’s faith gave her  

Confidence in the Master of the Universe, 

The All-Powerful, the LORD, 

The One who loved the children of Israel, 

Who promised to be with them always. 

She poured out her pain and her anguish, 

Knowing she would be heard, 

And she asked for the child she wanted. 

She dared bargain with the LORD, 

Promising to give back any son she would be given. 

  

As she wept at the temple, 

As she prayed in silence, 

The words held in her mind  

And in her heart, 

Anguished speech on her lips 

Given no voice, 

The silent words rising from her pain 

Were seen 

And heard. 

  

 

 

 

 

Accused of drunkenness 

She told her story. 

Her faith was seen, 

Her petition heard, 

Her prayer answered. 

  

And when he was weaned, 

She took the young Samuel 

To the temple 

And lent him back to the LORD, 

In fulfillment of her promise. 

  

And she sang her joy: 

“There is none holy like the LORD!” 

She sang of the lowly lifted up high, 

Of the exalted brought low, 

Of the hungry fed, 

Of the needy succored. 

  

She sang of the might of the LORD, 

Of his power through all the earth. 

She sang of his care for the faithful, 

His protection against their enemies, 

And of the strength of his anointed one. 

  

She sang from the joy of her healing, 

Her suffering noticed, 

And received, 

And relieved, 

And healed. 

  

She wept for many of us, 

She petitioned for many of us, 

She suffered with many of us, 

She sang the joys of many of us— 

The Sarahs, the Rachels, the Elisabeths, 

The countless, nameless others— 

Moving through the suffering 

With faith 

To songs of joy. 

  

That which was given 

Is given back— 

Sadness and joy inextricably mingled. 
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What does mercy mean for the life and mission of the church? 

The precept of mercy applies not only to individual Christians but to the church as a whole. Many ask: If God is 

always merciful, why is the church not the same? Or, why does the church not seem to be as merciful as God? The 

question expresses the uneasiness of many Christians. 

They are right: The church defined itself in the Second Vatican Council as a sacrament—a universal sign and 

instrument of God’s salvation through Jesus Christ. If the church is a sacrament of God’s love in Christ, it is also a 

sacrament of God’s mercy. Therefore the command for the church to be merciful is grounded in the identity of the 

church as the body of Christ. The church is not a kind of social or charitable agency; as the body of Christ, it is the 

sacrament of the continuing effective presence of Christ in the world. It is the sacrament of mercy as the “total 

Christ”—that is, Christ in head and members. Thus the church encounters Christ himself in its own members and in 

people who are in need of help. 

But there is still a second aspect. The church is not only the agent of God’s mercy; it is also the object of God’s 

mercy. As the body of Christ, it is redeemed by Jesus Christ. But the church encompasses sinners in its bosom and 

therefore must be purified time and again in order to be able to stand pure and holy (Eph 5:23). Consequently, the 

church must self-critically and repeatedly ask itself whether it actually lives up to what it is and should be. 

Additionally, just as Jesus Christ did, so too we are supposed to deal with the flaws and failings of the church, not 

in a self-righteous but in a merciful way. We must, however, be clear about one thing: a church without charity and 

mercy would no longer be the church of Jesus Christ. 

The message of mercy, therefore, has far-reaching consequences for the teaching, life and mission of the church. 

The worst reproach that can be leveled against the church—which in fact, often applies to it—is that it does not 

practice what it proclaims to others. Indeed, many people experience the church as rigid and lacking in mercy. This 

is why Pope John XXIII said, at the opening of the Second Vatican Council, that the church must, above all, use the 

medicine of mercy. 

This can happen in a threefold way: the church must proclaim the mercy of God; it must concretely provide people 

with God’s mercy in the form of the sacrament of reconciliation; and it must allow God’s mercy to appear and be 

realized in its entire life, its concrete structures and even in its laws. 

Mercy and the Poor 

I will not deal here with each of these three dimensions. There are many things that should be said about the 

sacrament of mercy, which we have often undervalued in recent decades. But I will limit myself to an aspect that is 

very important to Pope Francis. The church as a witness of mercy is central to his program to be a poor church for 

the poor. 

This program is not as new as it seems. It is Jesus Christ’s own program. He came to preach the good news to the 

poor (Lk 4:18). He not only preached; he who was rich became poor so that we could become rich (2 Cor 8:9). The 

Second Vatican Council took up this message in a chapter of the “Dogmatic Constitution on the Church” that was 

http://americamagazine.org/users/walter-kasper
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often neglected after the council but that became important for the theology of the Southern Hemisphere. Pope 

Francis has now put it on the table for the worldwide church. We have often forgotten that two thirds of our 

Christian and Catholic brothers and sisters live in the Southern Hemisphere, and we have forgotten their needs, 

their problems and their claims. Materially they are poor, but spiritually they are vital and vibrant churches we 

should listen to. They represent the future of the church. 

To be a poor church for the poor is, for Pope Francis, not primarily a social program but a Christological issue. Our 

poor brothers and sisters are part of the body of Christ. As the pope emphasizes, in the wounds of the poor and sick 

we touch the wounds of the poor Christ. Christ himself told us: What you did to them, you did to me (Mt 25). This 

was the experience of St. Francis of Assisi, who at the beginning of his way of conversion embraced and kissed a 

leper and had the sensation that he was embracing and kissing Christ himself. The same experience was reported by 

Mother Teresa when she wrapped her arms around an unkempt man dying in her mission in Calcutta. 

From these saints we can learn about the sensitivity and the tenderness of God, a sensitivity and tenderness we 

should imitate with our neighbors. So Pope Francis is rooted in the best of Christian history. His gift to the church 

is to make an old tradition into an urgent message for us today. Mercy is the central issue of his pontificate and a 

great challenge, especially for our rich churches in the North. 

Mercy and Canon Law 

The question many ask is: What does this mean for the church itself and its behavior not only toward those who are 

poor in a material sense but toward people within the church who feel neglected, put aside, marginalized and 

excommunicated—if not in a strict canonical sense, then in a de facto sense—because they are not allowed to take 

part in the table of the Lord? Often one asks: What about people who are divorced and remarried? 

First I want to note: the word mercy is often misunderstood and misused. This happens when one confuses mercy 

with feeble indulgence and with a weak, laissez-faire pseudo-mercy. The danger then exists of making cheap grace 

out of God’s precious grace, which was “purchased” and “earned” with his own blood on the cross, and of turning 

grace into a bargain-basement commodity. That is what Dietrich Bonhoeffer meant when he stated, without 

mincing words: “Cheap grace means the justification of the sin and not the sinner.... Cheap grace is the preaching of 

forgiveness without requiring repentance, baptism without church discipline, Communion without confession, 

absolution without personal confession.” 

Therefore, we have to ask anew about the meaning of church discipline. The primary New Testament word for 

church, ecclesia, contained legal elements from the very beginning. The idea of an original church of love that is 

supposed to have become later a church of law cannot be substantiated. According to Matthew’s Gospel, Jesus gave 

Peter the power of the keys and gave to him, as well as to all of the apostles, the authority to bind and to loose, 

which means the authority to expel individuals from the community and to readmit them. Already Matthew 

established a clear rule for the exercise of this authority (Mt 16:19, 18:18). 

So the breakdown of church discipline can in no way appeal for support to Jesus and the New Testament. But 

because church discipline is in keeping with the meaning of the Gospel, it must also be interpreted and applied 

according to the sense and spirit of the Gospel. For this reason, Paul makes it clear that the punishment of expulsion 

is meant to force the sinner to reflect on his or her conduct and to repent. If the sinner regrets his or her actions and 

repents, the community should let gentleness again prevail (2 Cor 2:5-11). Punishment is the last resort and, as 

such, is temporally limited. It is the drastic and final means used by mercy. 
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Such an understanding of church discipline as the bitter but necessary medicine of mercy conforms to a tradition 

that understood Jesus Christ, in light of his miraculous healings, as doctor, healer and savior; a tradition in which 

the pastor, in particular the confessor, is understood not only as a judge, but primarily as a doctor of the soul. This 

therapeutic understanding of church law and discipline leads us to the fundamental issue of how to interpret and 

explain church law. That is a broad field that we cannot treat here in a comprehensive way, but only from the 

perspective of the relation of church law to mercy. 

Law and Spirit 

So, canon law is not against the Gospel, but the Gospel is against a legalistic understanding of canon law. Canon 

law should be interpreted and applied in the light of mercy because mercy opens our eyes to the concrete situation 

of the other. Mercy shows that the individual is not only a case that can subsumed under a general rule. On the 

contrary, it is essential for Christian anthropology that before God we are not a “plural”; every person and every 

situation is singular. So we have to find solutions that are just and equitable at the same time. If we do not, then—as 

the Romans put it—summa ius (highest justice) can become summa iniuria (highest injustice). 

What such reflections mean for the question of divorced and remarried Catholics is now under discussion in 

advance of the forthcoming Synod of Bishops. I do not have a final answer on this question. It is the responsibility 

of the synod together with the pope to make these decisions. In my last consistory with the pope, however, I did 

with his agreement propose some modest reflections on this urgent issue. 

No theologian, not even the pope, can change the doctrine of the indissolubility of a sacramental marriage. On the 

contrary, we all have reason to help and support people to be faithful to marriage for their own good and for the 

good of their children. So doctrine cannot be changed and will not be changed. But doctrine must be applied with 

prudence in a just and equitable way to concrete and often complex situations. For these situations are very 

different. There is no one typical case of divorce and remarriage; therefore there cannot be one standard solution for 

every situation. Discernment is needed, and discernment, prudence and wisdom are the main virtues for a bishop as 

a pastor. The best cannot always be done, but we should always do the best possible. 

So the question is: If a person after divorce enters into a civil second marriage but then repents of his failure to 

fulfill what he promised before God, his partner and the church in the first marriage, and carries out as well as 

possible his new duties and does what he can for the Christian education of his children and has a serious desire for 

the sacraments, which he needs for strength in his difficult situation, can we after a time of new orientation and 

stabilization deny absolution and forgiveness? In the Creed we profess: “I believe in the forgiveness of sin.” When 

God gives a new chance, a new future to everybody who repents and does what is possible in their situation, why 

not the church, which is the sacrament of God’s mercy? 

What is at stake is an adequate hermeneutic of application or, as St. Thomas Aquinas taught following Aristotle, an 

application of the practical intellect (distinct from theoretical or speculative intellect) to a concrete situation—in 

other words, the virtue of prudence: the practical wisdom to apply a universal principle to an individual and 

particular situation. This was the approach intended by some fathers in the early Christian church, especially Basil 

of Caesarea, carried out using the Orthodox principle of oikonomia and, in the Latin tradition, with epikeia. In early 

modern times St. Alphonsus Liguori proposed this approach in his system of probabilism. (He thus became the 

patron of moral theologians.) So if the synod were to go in this direction, it would find itself in the best church 

tradition. To be sure, these reflections do not open up a general approach for all situations; perhaps it may be for 
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only a small minority; but it could become a way for those who are earnestly interested and willing to go the way of 

conversion. 

This would be a way beyond the extremes of rigorism, which cannot be the way for the average Christian, and 

laxism, which would not correspond to Jesus’ claim for holiness. Finding a path beyond the extremes has always 

been the way of the church, a way of discernment, of prudence and wisdom—the way of concrete mercy. 

Mercy From Below 

The customary perspective in theology starts from above. We know a doctrine or a rule, and we start from there in 

order to apply it to concrete reality, which is usually complex and manifold. Mercy leads us to a different 

perspective, to start not from above but from below, to undertake a consideration of a concrete situation to which 

we are applying the law or rule. This is not situation ethics, because the rule is valuable in itself and is not 

constituted by the situation. This is the method taught by St. Ignatius Loyola in his spiritual exercises; this is how 

Pope Francis, as a good Jesuit, practices it. He starts from the situation and then undertakes a discernment of the 

spirits. 

The same approach is shown to us by Jesus. When he was asked, “Who is my neighbor?” he did not give an 

abstract answer. He told a concrete story, the story of the good and merciful Samaritan (Lk 10:30-37): “There was a 

man going down from Jerusalem to Jericho who fell into the hands of robbers.” A priest was going along that road 

and saw him, but passed by on the other side. Likewise a Levite saw the man and passed by on the other side. But 

when a Samaritan came along and saw the man, he was moved with compassion. He bent down in the dirt and dust, 

treated the wounds and wrapped them with bandages. Jesus then asked the Jewish teacher: “Which of the three 

made himself neighbor to the man, who fell into the hands of the robbers?” The answer was correct: “The one who 

had mercy on him.” And Jesus says: “Go then and do the same.” 

This is exactly how God himself deals with us. God bends down in order to raise us up; to comfort us and to heal 

our wounds; and to give us a new chance, to bestow on us new life and new hope. And who would be so self-

righteous as to think that he would not need such mercy? Mercy is the name of our God. Mercy is the call to be a 

human being, who feels with other human beings who suffer and are in need. Mercy is the call to be a real 

Christian, who follows the example of Christ and meets Christ in his suffering brothers and sisters. Mercy is the 

essence of the Gospel and the key to Christian life. Mercy is the best and most beautiful news that can be told to us 

and that we should bring to the world. As God by his mercy always gives us a new chance, a new future, our mercy 

gives future to the other, and to a world that needs it so much. 

Cardinal Walter Kasper, the president emeritus of the Pontifical Council for Promoting Christian Unity, 

is the author, most recently, of Mercy: The Essence of the Gospel and the Key to Christian Life. This 

article is based on the Episcopal Lecture given at Boston College on May 1. 
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Part I reflected on two areas. One was biblical “justice,” as alignment with the Creator’s vision of human existence. 

The Bible presumes this as the necessary twin of charity in dealing with the poor, outcasts, and others who do not 

share in the minimum rights of what should be theirs in virtue of their humanity. The second looked briefly at some 

key charity/justice actions of the early Christian centuries.  

A thorough history of Christianity—and later Catholicism’s—actions on behalf of the marginalized in the thousand 

years before the 20
th
 Century would require a book, not a few pages. Throughout these centuries the Church again 

and again recognized the importance—and the sanctity—of such activity by canonizing as saints those who 

exemplified that spirit. Persons like Elizabeth of Hungary, our own Vincent de Paul, later Martin de Porres, among 

numerous others.  

Sometime in the early Middle Ages, the Corporal Works of Mercy became a firm part of Catholic tradition. For 

centuries they were in a sense “the social justice position” of Catholicism, and later of other Christian 

denominations, notably the Episcopalian and Methodist. The corporal works were these: 

 To feed the hungry;  

 To give drink to the thirsty;  

 To clothe the naked;  

 To harbor the harbor-less;  (alternately, 

To shelter or offer hospitality to the 

homeless or the traveler) 

 To visit the sick;  

 To ransom the captive  (later, To visit the 

imprisoned);  

 To bury the dead.  (This one may seem strange 

until one remembers the Bubonic Plague 

which ravaged Europe and frequently left 

corpses abandoned in the streets) 

“Ransoming the captive” points to the long history of these exhortations. It responded to the common practice of 

North African pirates’ attacks on ships and enslavement of those aboard. In 1198 Saints John de Matha and Felix of 

Valois founded the Trinitarian religious order specifically to work to recover Christians who had fallen prey to this. 

The Order of Our Lady of Ransom, founded in 1218 by Saints Peter Nolasco and Raymond of Pennafort, had the 

same purpose with the addition of a fourth vow by which members pledged to take the place of slaves they were not 

able to redeem by other means.  

On the forefront of living all of these works were often the monasteries and the early religious orders. It was from 

their roots that hospitals and orphanages became part of European culture. The first asylums which attempted some 

kind of humane treatment of persons with mental illness were also a product of Catholic orders. All three types of 

institutions eventually—or at least occasionally—succumbed to the inroads of human ignorance and downright 

sinfulness, but that was not their original impetus.  

Throughout these centuries other individuals attempted innovative approaches to ministry to the poor and 

marginalized. In the 1500’s, for example, St. Peter Fourier set up a primitive “savings and loan” in his parish where 

townspeople could pool their resources and then obtain interest free loans. And it is easy to forget that the 

http://www.newadvent.org/cathen/03071a.htm
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tremendous growth spurt of religious orders, particularly of women, in the 18
th
 and 19

th
 centuries pioneered new—

and often shocking—ways of ministry for women. 

Catholicism also made some attempt to stem the violence endemic in some regions in feudal times. Beginning in 

989 and through the 1100’s, both of the Peace of God and the Truce of God were official Church positions. Among 

other restrictions, these granted immunity to noncombatants, prohibited robbing peasants or the poor of farm 

animals (e.g., to feed soldiers), and burning houses. More effective and widely observed was the ban on fighting on 

Sunday or on feast days on which the poor were not obliged to work. In the words of Encyclopedia Britannica, 

Although not itself a major success, the Peace of God contributed to the reestablishment of order in 

society in the 11th century, helped to spread recognition of the need to aid the poor and defenseless, and 

set the foundations for modern European peace movements. 

The Truce of God was even more ambitious, demanding protection from warring factions to churches, monks and 

clergy, to women, to merchants and their servants, to people at work in the fields, to pilgrims and to cattle and 

horses. It initially banned armed hostilities during Advent and from the beginning of Lent until eight days after 

Pentecost. Later it was expanded to days of the week: Thursday, in memory of the Ascension; Friday, in memory of 

Calvary; and Saturday, the day of the Resurrection.  

During the 12
th
 century one of the Lateran Councils went on record as the first body to condemn weapons of mass 

destruction, in this case the catapult. The just war theory also went through several evolutions including some 

developing from Aquinas and these will be considered with his contributions to justice theology. 

The importance of justice, not simply charity, was often not articulated during these years. But it was definitely 

there. One place it emerges more visibly is in early engagements by the papacy with slavery. Slavery as an 

institution had been an accepted part of social structure since apostolic times. In the early 1400’s, however, slavery 

changed. The Portuguese and Spanish conquests of the Canary Islands and the subsequent enslavement of the 

native population prompted Pope Eugene IV in 1435 to give Christian slave owners on those islands 15 days to free 

their slaves or incur excommunication. A century later (1537) Pope Paul III would also demand abandonment of 

the slave trade and freedom for South American Indians who were being enslaved, again under threat of 

excommunication.  

These popes, and later popes after them, still allowed “just-title” slavery. This includes slavery as a punishment for 

crime (which the U.S. Constitution’s 13
th
 Amendment also permits) and indentured servitude which people 

(obviously poor) voluntarily entered into for a set period of time. What both Eugene and Paul grasped and 

condemned was that “chattel slavery” was different. (Paul III explicitly describes this as a form of slavery “unheard 

of before now.”) It reduced human persons to “chattel” to objects who could be bought and sold and used racial 

divisions to rationalize and legitimize its practice.  

What is significant for this essay is that their condemnations of slavery and the slave trade (and that of Gregory 

XIV, 1591; Urban VIII, 1639; Benedict XIV, 1741) rest not on arguments from charity—from the command to 

“love one another” or to treat others as Jesus did—but on justice, a failure to recognize the basic humanity of those 

enslaved and the consequent respect for dignity to which that entitles them. 
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Obviously these papal protests did little to change the culture or practice of slavery. (Consider: Eugene’s action 

predated both Columbus and the Reformation. Had his insights been embraced it would have become “the” 

Christian position. And the entire history of both American continents and of Africa would have been totally 

different.) In time even “chattel slavery” was deliberately practiced even by Catholic clergy. It would be centuries 

before all forms of slavery would be condemned. However, the papal voices raised against them—few and feeble as 

they may have been—do indicate some enduring awareness of the importance of justice. 

From the 17
th

 century, although direct service to the poor continued to be important, other factors 

contributed to muting Catholic concern for justice per se. The Reformation, with its promotion of the 

individual’s interpretation of Scripture, was countered by Catholic suspicion of anything seeming to 

proclaim the rights of the individual. The great philosophical movements underpinning democratic and 

human rights movements were often patently (or perceived as) a-religious or anti-religious, acceptance by 

Catholic authorities. Representative government and separation of Church and State were seen as contrary 

to the will of God expressed in the medieval union of the two and the divine right of kings. And the 

violent aftermath of the French Revolution and its persecution of clergy and religion sealed a death 

sentence for any support for democratic movements. 

In 19
th

 century United States, Catholics were conspicuously absent from the great reform movements 

which often sprang from Christian faith, e.g., abolition of slavery, ending of child labor, reform of mental 

institutions. Few could have predicted the official Catholic embrace of social justice. That change owes 

much a new emphasis on Aquinas. 

Perhaps it is important that there is this double dimension. In celebrating the future end time in this part of 

the Liturgical Year, we need to be mindful of what that means for the present as well. We do not know 

what that future will be in actual history. There are times when we as a human community seem to be 

making genuine progress. Perhaps the end will come when we have restored all we can to God’s original 

vision of creation. Other times we seem destined to destroy ourselves and our planet. Perhaps the Jesus 

event itself is our model of the end. Perhaps final salvation will come through the fidelity of those who 

continue to hold fast to their belief—accepting as Jesus did the cross with firm trust in God. 

Whatever the final event holds this time of year keeps us firmly fixed on what matters. It is culturally 

commonplace to point out that no one is indispensable. Christian faith maintains that in the Christian 

journey that is heresy. The actions of each one of us actions matter, the spiritual growth of each one of us 

matters. Both make an indispensable contribution to Christ’s work of leading all to salvation.  Our 

liturgical celebration calls us to embrace that with firm faith and hope that God is leading all creation to 

its victorious culmination.    
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September 2014 

It is the constitutional duty of the president of the Parish Council to submit  

an annual report to the Council in September and thereafter to the Parish. 

This past year has been a very good one for us in many blessed ways. In  

July 2013, the Council committed itself to two major objectives: to  

undertake a Strategic Planning process to guide us forward and to establish  

a Family Life Subcommittee (under Education and Enrichment).  

More on these later.   

Very early on, however, it became clear that with the addition of 

new staff the current level of parish income would not provide any 

margin for the growth that would be necessary to move the parish  

forward nor address some long-standing maintenance needs.  Our  

financial picture was presented to the parish in a letter followed by 

an October Town Hall Meeting.  

Finances 

The response of parishioners to last year’s letter and meeting was  

both generous and gratifying.  This is a community which our  

parishioners believe in and intend to flourish. There was a 13.8%  

increase in income and the  end of FY 14 on June 30 witnessed 

an actual surplus of funds. 

With the expectation that the observed level of giving will be 

continued into FY 15, much effort was expended to align the budget 

with the provisions of the Strategic Plan. Specifics include increasing  

the position of superintendent from part-time to a fulltime, increased 

funding to address a number of long-deferred maintenance projects, 

increased funding for staff development,  new funding for the Godly 

Play Children’s program, evangelization efforts, the support of the 

JVC volunteer, and the upgrading of computer technology. In addi- 

tion, there will be a strategic reserve to support the program, outreach 

and evangelization initiatives expected to grow out of the Strategic  
Plan. Finally, the Endowment for Operations, now fully established,  

is earmarked for maintenance projects that do not meet the Historic Trust  

Fund support criteria (viz. costing $10,000 or more and expected to last 

10 years or more). The Archdiocese has encouraged endowments like this 

to manage local church maintenance needs by exempting endowments 

from the Archdiocesan tax.  
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Fr. Dick and the parish staff have expended considerable effort to change the reporting format of parish finances in 

order to present a more transparent picture of our financial status to the Council and the parish. Our expenses are 

now presented as areas, some specific to our mission of Word (education), Sacrament (worship), and Service 

(social action, peace and justice, and charity); others more budget ‘classic’: pastoral leadership, administration, and 

maintenance/utilities. As would be expected, these last three comprise nearly 60% of expenses. These are the cost 

of keeping the doors open. More importantly, and true to our tradition, is that we have committed the largest 

mission amount to Service. 

In October 2013, we asked parishioners to consider providing funding so we would have a margin for growth and 

the capacity to address long-standing maintenance issues. We believe this budget uses your generous response to 

meet that request.            

Income FY 14 Actual FY 15 Budget 

Offertory 270,261 275,666 

Donations 268,062 273,423 

Poor Box 34,469 35,158 

Other 21,352 39,893 
Total Ordinary Income 594,144 624,141 

   

Expenses FY 14 Actual FY 15 Budget 

Word: Education 27,284 53,659 

Sacrament: Worship 37,121 30,089 

Service 87,220 94,336 

Pastoral Leadership 103,675 108,057 

Administration 91,834 102,387 

Archdiocese  63,231 84,070 

Maintenance/Utilities 103,925 150,876 
Total Ordinary Expense 514,290 623,473 

 
The full FY 15 budget with estimated income and expense areas has been posted on our website. Your comments, 

questions, and concerns are welcome. You may do this through your Council Mass representative or by email to the 

Council at parishcouncil@stvchurch.org. 

Our Parish Community 

We continue to be an intentional community, drawing parishioners from a 40 mile radius of our downtown location. 

We have 233 registered households, 13 of which are new registrations since 2013. We celebrated the initiation of 5 

new members at the Easter Vigil. Our average weekly attendance has remained stable over the last three years (FY 

12: 264; FY 13: 273; FY 14: 268). 

People demonstrate the value they place on the mission and integrity of this community by the distance they travel 

for worship, but the reality is that travel time, transportation costs, and distance do have an impact on attendance, 

particularly in the dead of winter and in summertime.  

Finance Committee 

Rev. Dick Lawrence, Pastor 

Christopher McCullough, 

Pastoral Associate 

Mark Palmer, Chair 

Dennis Flynn, Vice Chair 

M. Fitzsimmons, Secretary 

Joe Strassner 

Kevin Daly 

Graham Yearley 

Joan Urban Fulton 

Jack Schmidt 
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Living Our Mission: Word (Education and Enrichment Committee) 

Children and Youth Programs (Parish Staff) 

This year, 36 children were enrolled in Faith, Fun, and Fellowship (our religious education program for children 

and youth) which met on the 2
nd

 and 4
th
 Sundays after the 9:30 liturgy during the academic year. This enrollment 

represents 63% of the age-appropriate children in registered households (some non-participants attend parochial 

schools closer to home). Higher proportions of children in the sacramental preparation years (Fist Eucharist and 

Confirmation) were enrolled (75%) and these children attended over 80% of the sessions. The pre-K group enjoyed 

the same level of enrollment and participation. Seven children received their First Communion in May and five 

youth were confirmed. 

Only half of the children in the older elementary and middle school grades were enrolled and only half of them 

attended half or more of the sessions.  

Liturgy of the Word for Children provides children with an age-appropriate encounter with the Sunday scripture 

readings and occurs within the Liturgy of the Word at the 9:30 Sunday Mass. Participation is open to all children.  

The Youth Program was reconstituted for faith formation and wide-ranging discussions; the group meets in the new 

youth room (the pastor’s former parlor on the second floor of the rectory). Social and service components are 

planned this new year with the help of the Jesuit Volunteer Corps staff person. 

 

The Strategic Plan has called for a comprehensive evaluation of these programs which is underway. 

Family Life 

This new subcommittee was requested by the families with young children in our community and the subcommittee 

and its mission were approved by Parish Council in July 2013. The subcommittee has parent volunteers to staff 

each of the five mission areas (parental enrichment/education, communication, social and service projects, and 

family-based activities). The Council approved this subcommittee as an adjunct to the standing Education and 

Enrichment Committee and encouraged the new Family Life Subcommittee to coordinate their efforts with FFF and 

sacramental preparation for children. Over the past year, there have been a number of social and service programs 

for the families in addition to a Children’s Good Friday service.  
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Members of this subcommittee have been responsible for introducing the children’s religious ‘experiential’ 

education program, Godly Play, to the parish. Godly Play will be the education experience for pre-K and 1
st
 grade 

children in the Fall of 2014.  

Other Active Groups 

St. V has many flourishing parishioner-led groups. The long-established Women in Ministry continue to meet for 

book and film discussions. The Married Couples Group started in 1995 offers 25couples on average a year-long 

experience in skill-building and spirituality. The Education and Enrichment Committee conducted the Parish 

Retreat, a long standing tradition; this year it was attended by 57 parishioners. The committee also coordinates 

Dinner-for-Eight which moved into its third year convening groups across our entire catchment area for 

community-building. Monday evening Scripture Study will start its third year this Fall. 

Living Our Mission: Sacrament (Liturgy Committee) 

The heart of our community is our sacramental life, celebrated primarily at the weekend Masses. The Sunday 9:30 

Mass continues to draw the majority of our parishioners. Parishioner involvement in worship is obvious: St V has 

close to 50 trained lectors, about 12 liturgy planners, another 45 Eucharistic Ministers, and 32 Altar Dressers 

including 6 middle school youth. 

This past year, our Advent Lessons and Carols program was combined with a recital by the Men’s Chorus of 

Baltimore which made it a truly memorable event. The Liturgy Committee followed up on the Spring 2013 survey 

of Lenten Services by changing the format of the Lenten Stations and the Celebration of the Lord’s Passion on 

Good Friday. The good people from Our Lady of the Fields who provide the hot food for our Friday evening meals 

for the hungry were invited as our guests at the Jewish Seder and afterward to have their feet washed on Holy 

Thursday. St V also conducted its all-night vigil on Holy Saturday night culminating in a joyous Easter morning 

celebration. The Liturgy Committee continued the thematic presentation of the Eucharist for the 2014 Summer 

Series. Throughout the year, the devotion and talent of our music director, cantor, and choir have graced us with 

exceptional music to give voice to our worship. 

Living Our Mission: Service (Social Action/Peace and Justice Committees) 

The Social Action Committee is the umbrella committee coordinating all our service efforts with a number of 

primary responsibilities falling to its Peace and Justice Subcommittee. The many activities and initiatives these two 

committees support include: Convening the Jonestown Planning Council, our neighborhood organization of 

Jonestown; The Resource Exchange, the home –furnishing arm of Health Care for Homeless Housing First 

program for people who are experiencing homelessness- our parishioners have furnished nearly 175 apartments 

since the program started 3 years ago; Friday Evening Dinners for the Hungry – a joint effort with Our Lady of the 

Fields to provide a hot meal to the hungry and homeless of our neighborhood, the number served ranges from 125 

early in the month to 325 at the end; our Emergency Services including the Men’s Clothing Program and the Food 

Pantry continue to serve the nearby needy. Members of St V have in the past worked as part of the Churches 

United to help build housing through local Habitat for Humanity. St. V remains an active participant in advocacy. 

Committee members are active in the Baltimore Regional Initiative to Develop Genuine Equality (BRIDGE); attend 

the Archdiocesan Beyond the Boundaries effort; pursue Inter-Faith Activities; and promote environmentally sound 

public policies and good stewardship of the planet’s resources. 
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Supporting Our Mission (Finance, Facilities, Communication/Outreach Committees) 

The three standing committees of the Parish Council that support our mission are Finance (whose work this past 

year has been noted above), Facilities, and Communications/Outreach. The Facilities Committee undertook a 

number of important projects this past year including photographically documenting the interior of our buildings for 

insurance purposes and systematically evaluating the campus for needed improvements or attention. These were 

included in a comprehensive list that was submitted for funding within the FY 15 budget. The Communications 

and Outreach Committee established and maintains our parish website and Facebook account. This committee 

particularly needs the expertise of technically proficient parishioners in the upcoming year. 

The Implementation of Our Strategic Plan 
The Parish Council accepted the recommendations of the Ad Hoc Committee and adopted the Strategic Plan last 

April.  Prior to that, there were three Town Meetings: one on October 20, 2013, outlining the process we would 

take going forward; the second on January 26, 2014 when the findings of the data collection phase were presented 

and discussed with parishioners; and the last on March 23, 2014 when the recommendations were presented for 

comment prior to the Parish Council action. The parish was involved in many levels in collecting the data which 

were needed to inform the plan, especially an essay survey of the strengths and weaknesses we have within our 

community as well as the opportunities and threats our community does and will face in the future. This was 

followed by a survey examining our faith journey and the degree to which S V is able to nurture its members. 

The findings of the data collection and the entire Report of the Strategic Planning team that was adopted by the 

Parish Council are posted on the Parish Council webpage on our parish website at 

http://www.stvchurch.org/council-minutes-reports/. 

Growth through evangelization is the primary objective of the Strategic Planning process. The plan is divided into 

two phases: the first an internal one and the second one of outreach and invitation. 

Separating the plan into these two phases became important because we learned things about ourselves in our self-

evaluation that require us to undertake specific activities in order to optimize the efforts of externally directed 

evangelization.   

First, we needed to address parish administration. There needed to be a budget planning process that was more 

closely aligned with the work and objectives of the standing committees and a process that could be communicated 

easily, understandably and transparently to the Parish Council and to the parish as a whole. We needed to facilitate 

parishioners’ ability to provide consistent support by offering electronic payment options, instead of relying on 

offertory collections of cash or checks. We also needed to examine our administrative needs in a more systematic 

way. We must plan on how to configure our parish staff to the changing menu of core functions: program, finances, 

record-keeping, communication, and facility management. We also needed to establish accepted personnel policies. 

Although there are certain constraints, much of this is underway. 

Secondly, we needed to ensure that our commitment to be a welcoming and inclusive community runs broad and 

deep. Guests need to be welcomed for certain but even more importantly new parishioners need to be carried into 

full engagement and participation in the life of our community. Our committees through which the critical work of 

our mission is realized must be open to the creativity and energy of new voices and be responsive to the needs of 

new members. The metaphor I hold to will be well known to any gardener: if you want your plants to grow, pay 

attention to the soil for if you give the plants good soil, they can pretty much take care of themselves. Matthew 13 

has Jesus saying the same thing. This Fall, then, we pay attention to ourselves as the good soil that will bring forth 

the growth we desire.  

http://www.stvchurch.org/council-minutes-reports/
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Finally our focus in 2015 will be fully on evangelization. This term has taken on some unfortunate connotations in 

our contemporary society with hard-sell, bible-thumping, door-ringers telling of fire and brimstone. We also have 

to keep in check the perception that evangelization is being promoted to refill churches without attention to the 

important work of addressing why people left in the first place.  

We need to avoid a quick or easy dismissal of evangelization based on these stereotypes and rather concentrate on 

its root meaning: to share the good news. What we have found at St V is precious. It is this good and joyful 

community of deep friendships but it is much, much more. The whole point of the parish community is to offer a 

personal encounter with the divine and evoke a transformation into the mind of Jesus. What we experience in 

Scripture, what we become in Sacrament, we render in Service. As a community we have always engaged the 

meaning of our faith, seeing it as Karl Rahner did: God’s truth is beginning and emergence, not conclusion and end; 

and it is not only our right but our duty to understand it with our mind and heart. We are questioners and we are 

seekers, striving to live a thoughtful, discerning, incarnational Christianity. This is the good news we have to share. 

Now on to the work of creatively doing that. 

Final words… 

There is so much that happens at St V. It is probable that I have overlooked reporting on some major effort that 

parishioners have undertaken. So many work tirelessly and quietly to make our worship, program, and service life a 

seamless tapestry. Forgive my omissions.  

The Parish Council has begun its 2014-2015 term. We consider what we do as a sacred trust with the community. I 

have been honored with their confidence to serve another year as president. We ask for your prayers that we may be 

graced with gifts of the Spirit in our discernment, our planning, and our decision-making. 

The peace of the Christ, 

Audrey Rogers 
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